would thus seem to be definitively sacrificed 2 For Freud, human beings are willing to give up a part of their freedom in exchange for security. Bauman argues that the increase in the post-modern era of individual freedom has led many to accept uncertainty, at the expense of a sense of security. However, I think we can say, as I will explain in more detail later, that in modern age the building of public security nets has gone hand in hand with the expansion of individual freedom. Freud's and Bauman's analyses are therefore not antithetical. As Tamar Pitch (2006) has emphasized, what has changed over time, rather than the propensity of individuals to take risks, is the willingness of public institutions to guarantee security (see also Re, 2010 Santoro, 1999: 202-203) . In this vision, on which, as we know, modern liberal thought is founded, the political and legal subject, represented by a "hierarchicaldualistic" model (Ibid.) as an "I" that can control its passions through the use of reason (see Pulcini, 2001) , it makes a regulated use of freedom and appears able to manage risk by an 3 This dual dimension of the Christian faith is put forward explicitly in Pascal's works. 4 Delumeau cites apropos of this Act 3 of Macbeth, where Shakespeare has Hecate say that "security is mortals' chiefest enemy." 5 Here we can only refer briefly to the classics of modern political thought, with the inevitable effect of greatly simplifying our interpretation. For a particularly interesting reading of Leviathan for the purposes of the argument developed in this book, see Cavarero, 2013, ch. 7 and Guaraldo, 2012, ch. 3 . (Esposito, 2002) . With due distinctions, it may, therefore, be said that the experience of individual vulnerability -in its etymological meaning as "exposure to injury" -founded the major modern philosophical visions of political order, but it remains in the background, in latency. Within the social contract, vulnerability could thus be associated with a condition of fragility, weakness and deficiency proper to dependent subjects incapable of self-government and therefore expelled from the public space. These are subjects who are seen as "weak" and "inferior," namely -in different historical periods -women, children, the insane, the poor, prisoners, the colonized, slaves, homosexuals, the disabled, the elderly, etc.
As Adriana Cavarero (2013) has shown, this philosophical tradition, moving from an individualistic ontology that draws an "I" guided by recta voluntas, is anchored to a precise geometry of verticality. It was countered, in the history of philosophy, by a 6 "in un intreccio continuo di dipendenze plurime e singolari". 7 While in Marian iconography the leaning of the mother toward her child was often shadowed by the monumentality of the sacred (cf. Cavarero, 2013: 137) or served to celebrate the dedication of mothers to their male children sons as the privileged recipients of their care, what remained even more in shadow in Western culture was the image of the mother-daughter relationship, constantly removed from patriarchal culture (see Luce Irigaray, 1974) . 8 For an interesting analysis of the role of feminism and psychoanalysis in constructing the contemporary subject, see Tommasi, 2016. 9 Grompi offers an interpretation of the Sophocles' Philoctetes inspired by contemporary feminist literature, in which she places at the center of her analysis the idea of vulnerability. 10 See for example the works of Luce Irigaray, Nancy Chodorow and Judith Butler. 11 For an analysis of vulnerability in the history of philosophy, see Tommasi, 2016. 12 See on this topic Hannah Arendt, 1970, especially Chapter 1. 13 On Lévinas's thought in this regard see both the analyses of Judith Butler (2005; and the criticism of Adriana Cavarero (2013: 183-240) . On Weil, see Tommasi, 1993 Tommasi, e 1997 14 As we know, the history of feminism is often represented as a succession of three "waves": the first by the so-called "feminism of equality," which demanded concentrated on the issue of vulnerability, understood primarily as an ontological datum.
Periódico do Núcleo de Estudos e Pesquisas sobre Gênero e Direito
Levinas, Weil and Arendt shifted the focus from the "egocentric" subject of the modern
European philosophical tradition to a subject that is constructed in relation to the "other,"
"exposed to the other" and, at the same time, "impinged upon" by the other.
13
Likewise, the experience of physical, psychological and epistemic violence has stimulated much of "the second wave" of feminist thought 14 : "Take your foot off our necks!" was for Catharine MacKinnon (1987) the cry that gave birth to consciousness-raising groups. Moving from the deconstruction of the subject of philosophy and modern law, in the name of the affirmation of "sexual difference,"
feminist thought came to criticize the myth of autonomy and insisted on the importance of caring relationships (see Gilligan, 1982) and on the hidden constraints of dependency in the contractarian paradigm of democratic citizenship (see Pateman, 1988) , emphasizing the subject's interrelated nature (see Pulcini, for equal rights for women and men; the second the "feminism of difference" and the "radical feminism" of the 1970's and 1980's, both of which denounced the epistemic violence of patriarchy (while the "feminism of difference" supported the need to rediscover the value of "female difference," "radical feminism" shed light on the existence of a male domain, based on a systematic oppression of women by men); and the third and current "post-feminist" and "neo-feminist" movements, very different from each other but united by their intention to deconstruct both male and female gender identity. For an introduction to feminist philosophies, see. Cavarero and Restaino, 2002 . See also Loretoni, 2014. (Fineman, 2004) , to arrive at a theory of universal vulnerability as a basis for a review of the principle of equality and institutional action (Fineman (ed.) importance of care work and care relationships (Tronto, 1993; 1995; Kittay, 1999; Fineman (ed.) , 2013), it also presents some important weaknesses. It is, in short, a particularly fecund philosophical perspective, which nevertheless, as Orsetta Giolo also suggests in her Conclusions, needs to be examined in depth with care and caution when, from the sphere of philosophical analysis, we 19 "Resilience" is for the physical sciences the capacity of a body to absorb a blow without breaking. The concept was then used in psychology to denote the capacity to face and overcome a traumatic event or a move on to that of political and legal policy. The results which this rethinking can lead, however, are uncertain. The vulnerability paradigm is, as mentioned, ambivalent.
Moreover, it seems to presuppose a democratic and pluralistic society in which it is possible to beneficiaries of protection, due to a deficit presented as a constituent of the subjects themselves (female weakness, difficulty in integrating foreigners, disability, etc.), helping to crystallize inferiorizing stereotypes and presupposing that society is homogenous and composed, with certain exceptions, of autonomous individuals conceived as "invulnerable." As for the disabled, this viewpoint has been regarded as typical of the so-called "ability model" denounced by the authors linked to Disability Studies (see Bernardini, 2016 presupposes (Zolo, 2002) . 32 For a discussion on the concepts of "patriarchy," "neopatriarchy," and "post-patriarchy," see for example Morondo Taramundi, 2015; Persano, 2014 and Giolo, 2015 . Many of the philosophical and sociological analyses on vulnerability do not explicitly espouse the thesis of the "death of patriarchy" sustained, at least in Italy, by some influential feminists (see Libreria delle donne, 1996) . Some of these analyses -such as those of Judith Butler, Adriana Cavarero and Martha A. Fineman -are even linked to a denunciation of the so-called heteronormative patriarchal system, i.e. a system based on male dominance over women and on heterosexuality as the founding norm of the social order. And yet, it
The recognition of civil, political and social rights -as Norberto Bobbio taught (1990) -was the result of conflicts -even bloody ones -which from time to time have featured certain social classes 35 . From the second half of the twentieth century some headway has been made by the so-called third generation rights (Ferrajoli, 1994) , whose consecration in constitutional and legislative texts -where it has taken place -is due mainly to the arduous struggles for recognition of minorities and marginalized groups (women, homosexuals, African Americans, religious minorities, etc.). The assumption of vulnerability as a new public spotlight of action seems to move from the idea that this historical phase is over and that -at least in the Western democracies -it is possible to rethink politics and institutions on the basis of a new inclusive universalism. This perspective parts from the observation that the "politics of identity" (Young, 1990) , which has led to the recognition of many minority rights, today risks turning in on itself, by placing in constant seems to me that all these analyses are animated by a confidence in the possibility of redesigning institutional action by overcoming the patriarchal contractarian model of the Modern State. 33 What I maintain here is not that care is a feminine prerogative but that considerations about care derive from feminist movements and theories that have also stressed the need to bring it to the center of public debate and institutional action. 34 Although understood as deeply different from the "immune community" that is the focus of many communitarian visions (see Pulcini, 2009) . 35 On this point see also Ferrajoli, 2002 . Fineman. 37 The reference is to the concept of "governmentality" as developed by Michel Foucault (see Foucault, 2004) . Foucault indicated by this term "the rationality of administrative power that characterizes modern liberal societies" (Andreani and Bernini, 2009: 142) one that emphasized the persistence of male dominance and the need to overthrow it 40 , but also one that, by criticizing so-called "White feminism," has highlighted "from margin"
reflection (bell hooks, 1984; Anzaldúa, 1987) and the importance of always bearing in mind the fracture brought about by colonialism (Spivak, 1999) . national but also at the international level (see Rodotà, 2016) . The vulnerability paradigm, rather than eclipsing the language of rights, 38 The expression, as is known, comes from Tocqueville (1840). 39 "The term agency […] refers to a complex polysemy, implying, at the same time, the concepts of action, selfpositioning of the subject agent, and assumption of responsibility (also in an ethical-political sense) toward the action itself" (Andreani and Bernini, 2009: 135) . 40 See the works of Catharine A. MacKinnon. 
